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Things Pew and Ol

THINGS NEW AND OLD.
Matt. xiii. 52.

THE Lord uses this form of words at the close of Matthew
xiil. when he had been, in the ears of either the multitude
or His disciples, anticipating the kingdom of heaven under
new conditions.

The kingdom of heaven, that is, the rule of the God of
heaven among, or over, the people of the earth, was no new
thing. Daniel had already told us of a day when the God
of heaven should set up His kingdom, all nations and lan-
guages, and people serving him. The Prophets, generally,
I might say, anticipated the day of the sceptre of Messiah,

- when the king of Israel shall be the God of the whole
earth. But the kingdom of heaven, in such conditions as
the Lord had been presenting it in that chapter, was alto-
gether a new thing, foreign to all the thoughts and intima-
tions of the Prophets. The name and word of IHim who
had ascended the heavens, preached and known abroad in
all the world, while Israel was nationally under judgment,
this was a new thing in the treasures of divine wisdom.
Blindness of eye and hardness of heart, executed upon
Israel as the righteous answer of God to them, who, when
He called in grace and in healing, had no answer for Him;
and upon this, the truth of God and the energics of His
Spirit, found abroad in *the-field,” which is ‘the world,”
this was new, unknown, untold, by any of the prophets—at
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2 THINGS NEW AND OLD.

the very least, under such conditions as the Lord had been
here anticipating.

But new things never gainsay old. This could not be.
“ The scripture cannot be broken.” The former things of
the Prophets may open to let in other counsels of God, and
thus there may be enlargement; but there is no cancelling.
The gifts and calling of God are without repentance—so
that all that has been promised to Israel shall be realized.
The light may shine brighter and brighter to the perfect
day—so that the supplies and additions which we get from
the new testament scriptures, may be a precious filling up
of the intimations or revelations of the old.

¢ In vetere Testamento, novum latet—
In novo Testamento vetumn patet.”’—*

A striking and just sentence. '

I would now give a few instances of what I mean.

From Psalm viii. we learn of three conditions attaching
to “the Son of man” in His wondrous, blessed history—
humiliation, coronation, and dominion. These conditions are
commented upon in Hebrews ii. and each of them given a
deep and extended sense.

The humiliation of #the Son of Man” is declared to be
for ¢ the suffering of death,” so that, in the grace of God,
sinners might be reconciled, and the creation itself brought
back to God as a ransomed, redeemed thing. The corona-
tion of this same “ Son of Man” is what the Apostle says
we now see. IHis dominion over the works of God’s hand
is what, he further tells us, we wait to see.

‘[his commentary in the new Testament sets off the word
of the old Testament in fresh and bright and marvellous
fulness. The intimations of the old were faint indeed,
giving us only the three conditions themselves in their
simple nakedness—the divine purposes in these conditions
are disclosed in the new scriptures.

* ¢ Tn the old Testament, the new lies hid.
In the new Testament, the old lies open.”
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This same Psalm is taken up also in 1 Cor. xv. The
Pgalm had told us, that all things were to be put under
the foot of the Son of man, such as the beasts of the
field, the fowl of the air, and whatsoever passes through
the paths of the sea. But 1 Cor. xv. tells us, that among
the **all things” thus to be put in subjection, is ¢ death’
itself, as well as *all rule, and all authority and power.”
And there was a great beauty and fitness in introducing
¢ death” among the “ all things” which were to be put in
subjection to the Son of man, because the whole chapter
was upon the resurrection; and the resurrection is the
Lord’s victory over death, a vietory which He achieved
when He rose Himself, and which He will share with His
saints in the day of their resurrection.

And further. This same chapter, 1 Cor. xv. also tells us
that this state of mnmiversal lordship in the hand of Christ
will-be given up in due season, and that God will be then
“gll in all.” This was another of the ¢ new things.” Of
this mystery, this secret in the storehouse of divine counsels,
we knew nothing till apestles had taken up, in their day,
the wondrous tale which prophets had begun to tell us.

Thus, without anmulling a single jot or tittle of the word,
we get a rich influx of light. Apostles, like scribes in-
structed in the kingdom of heaven, bring in the new things
to shine with the old. They fill out what had been left
as sketches in outline.

But I will make one further enquiry, upon the ground of
these two scriptures, Ps. viil. and 1 Cor. xv. The prophetin
the Psalm tells us that, while the Son of man exercises His
dominion on the earth, the Lord Himself has set His glory
above the heavens. I ask, on the authority of what the
Apostle in the Epistle tells us, will not the risen saints,
who are to be translated and glorified with Christ and like
Christ, form part of that glory which is thus set above the
heavens, when it is displayed in the day of the power of
the Son of man? I only, however, ask this.



4 THINGS NEW AND OLD.

But to pass on to one further passage.

In Ps. cx. we see the Lord seated on high at the right
hand of Jehovah, under promise that His enemies shall be
made His footstool. The New Testiment abundautly con-
firms this, not disturbing it in the least. (See Matt. xxii.;
Acts ii.; Heb. x.)

But bes1des it greatly enlarges our view of this same
ascended Lord, It tells us, that He is there, in the ascended
place, as One that is resting after the toil of the hfe of
faith.” (Heb. xii. 2.)

1t tells us, that He is there, as the Son havmn‘ returned
to the Father. (John xiv. 28.)

It tells us that He is there, as in a sanctuary, the High
Priest of our profession, ever living to make intercession
for us. (Rom. viii. 34.)

It tells us that He is there, as Congqueror, having tri-
umphed over him that had the power of death, and having
led captivity captive. (Heb. ii. 14; Col. ii. 15)

It tells us that He is there, as our Forerunner, as One
who is preparing mansions for us there in the Father’s
house. (John xiv. 2.)

Glorious enlargement of the mind, this is, as we by
faith look up to the place of the ascended Jesus! Faith
apprehends and realizes these things. We may therefore
have to say, faith is but a feeble thing in our souls. Let
us own this, and be humbled ; but still let us say, faith
realizes truths as well as apprehends them. As we read of
the Patriarchs, “These all died in faith, not having received
the promises, but having seen them afar off, and were per-
suaded of them, and embraced them.”

I allude to this in the midst of these thoughts on these
scriptures, that our souls may be kept lowly, in the sense
of the blessed way in which faith deals with these great
things. It embraces them as well as apprehends them.

And truly the things of scripture are great things. For
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to return for another moment to what we are meditating
on, the conditions of our ascended Lord, we may suggest this
further; that whether the words, “till I make thine ene-
mies thy footstool,”” imply destruction or submission, whether
they intend that the Lord’s enemies shall perish in the
brightness of the day of His jadgments, or be brought inte
willing subjection in the blessedness of the day of His
glory, whichever of those things they may purpose to con-
vey to us, or if they would convey both, still the risen
glorified saints are to be with Him. For scripture teaches
us, that they are to be with- Him, both in the act of judg-
ment or destruction, (Rev, xi. 27; xix. 14,) and also in the
place of government, when the millennial earth is to own
His sceptre and lordship. (Matt. xix. 28, &ec., &c.) |

Here again is enlargement. His saints are to be with
the Lord, in the day whether of His judgments or His do-
minion ; and for such ends they have surely passed through
the moment contemplated in 1 Cor. xv. 51, and in 1 Thess.
iv. 17. They have surely risen, and met Him in the air.
Does not this, therefore, teach us, that the eyes of the saints
are to be out towards that moment ? Can either of these
great prophetic actions, judgment or government, the exer-
cise of the sword or of the sceptre, the act of cleansing the
kingdom of offences, or of ordering the kingdom in right-
eousness, be accomplished by Him, till His saints are with
Him? The wondrous, brighter light of New Testament
revelations, shining full upon such a word as this in the
Old Testament prophecies, ¢ till I make thine enemies thy
footstool,”’ warrants our putting these questions, and en-
courages us, heloved, to take up that beautiful Thessalonian
attitude, “ Waiting for the Son from heaven.” O for
power to do so, unhindered by the spirit of this world!

¢ O blessed hour! when all the earth
Tts rightful Heir shall yet receive;
When every tongue shall own His worth,
And all creation cease to grieve.”
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THE PHARISEE AND THE PUBLICAN.
(Luke xviii, 9—14.)

WEe are all, by nature, very unwilling to loock our true
condition straight in the face. We do not like to hear the
whole truth about self. We are disposed to dabble upon
the surface. We shrink from penetrating the depths. We
fear to reach the bottom of our condition. We would fain
make out that we are not quite so bad as we reallyare. Ina
word, man is ignorant of himself, and he has no desire to be
otherwise. This, if he knew but all, is a serious loss to
him. For a man to think otherwise of himself than that
he is a lost sinner, is a most melancholy mistake, for that is
precisely what he is. He is, in himself, hopelessly lost. He
may be amiable, moral, upright, and even religious, as we
say; but he is lost. He was born thus. He came into this
world, a poor, helpless, naked, needy, worthless, lost thing,
so far as his natural condition is concerned. This is what
he was—this is what he is, by nature.

Such being the truth, as to man, how strange that any
should be found “trusting in themselves that they are
righteous!” Yet thus it has been, in cvery age. Thus it
is, now; and thus it will be. Thusit was with the pharisee,
in the parable before us, Let us look closely at his case.

“Two men went up to the temple to pray; the one a
pharisee, and the other a publican.” The truth of God
reduces every thing to its simplest possible elements. It
takes no account of the distinctions which prevail amongst
men. Hence it speaks, here, of ¢ fwo men"—two sons of
fallen Adam—two sinners. Before God there was no differ-
ence in their natural condition. They were both ¢ lost.”
True, one was a lost pharisee, and the other a lost publican;
but they were both lost. The Word of God declares,
““there is no difference;” and that, too, upon a double ground.
1st, * for all have sinned.” (Rom. iii. 23.) 2ndly, “for the
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same Lord is rich unto all that call upon him.” (Rom. x.
12.) It is well to see this. The mind is apt to get confused
by the endless distinctions, names, grades, and shades of
character, which obtain around us. They are all to be
reduced to ‘“ two,” namely, those who trust in self and those
who trust in Christ. Thus it stands. The writer and the
reader of these lines stand represented, at this moment, by
either of the two; and the sooner the true state of the case
is made known to the heart and conscience, the better.

Now, there is one feature of character which invariably
marks the self-trusters, and it is this: they have only a one
sided view of their condition. This feature is very promi-
nent in the picture before us—a picture, be it remembered,
drawn by the pencil of the Master Himself. “The pharisee
stood and prayed thus with himself, God, I thank thee,”
observe, it was *with himself.” Pharisaism knows nothing
of communion. There is an icy individuality about it. Its
platform is self-constructed, and, as a consequence, self-
occupied. There is no room upon it for any one but self,
And let us ask, for what does the pharisee thank God? Is
it for the ten thousand mercies of His liberal hand? Is it
for the knowledge of redemption through the visitation of the
day-spring from on high? Is it for His long-suffering
goodness toward a poor unworthy sinner? Alas! noj; the
pharisee knows nothing of such grounds of thanksgiving.
He say, “I thank thee that 7.” He does not say, I thank
thee that thow.” It was “I1” and not “thou,” with him.
This makes a very serious difference indeed. The true
ground of thanksgiving is that the soul has made some
gladsome discovery about God—that it has drunk in some
precious revelation of His nature and character—that it has
received the soul-saving knowledge of redemption by the
blood of the Lamb. But a pharisee knows not, wants not,
seeks not aught of this kind.

For what, then, does a pharisee thank God? TItis deeply
interesting! He says, “I thank thee that T am not.” How

13-2



8 THINGS NEW AND OLD.

strange! He does not say, ““I thank thee that I am.” He
had never looked at or thought of what he was. Had his
eyes ever becn opened to see what he was, he could no
longer be a self-truster. Self-knowledge destroys self-
confidence. There is nothing in a man’s nature, condition,
or character, for which he could presume to give thanks,
if only he could see himselfas God sees him. It may be all
very well so long as a man is merely looking at what he is
not ; but ouly let him be brought to see what he ¢s, and the
entire scene will be changed.

Now, we always find that when God deals with the soul,
He reveals what a man ¢s, and not what he is not.  When
the brightness of Jehovah’s glory shone upon the prophet
Isaiah, what did it reveal? Was it what he was not?
No; but what he was; and hence, we do not find Isaiah
saying “I thank thee that I am not as other men.” Quite
the opposite. He says, “woe is me, for I am undone ;
because I am a man of unclean lips.” How did he learn
this? Surely not by looking at his neighbours. This would
never have revealed his positive condition. How, then, did
he learn what he was? “Mine eyes have seen the king,
the Lord of hosts.” (Is. vi. 1—5.) Thus it was with Job,
when he said, “now mine eye seeth thee; wherefore I
abhor mysclf.” (Job. xlii. 5,6.) Thus it was with Peter,
when he “fell down at Jesus’ knees, saying, Depart from
me; for Iam a sinful man, O Lord.” (Lukev. 8.) He does
not say, “I thank thee that I am not as bad as James or
John.” Ah! no; men never say or think these things, when
they find themselves in the presence of God. Job coulc.
boast himself when “ God’s candle shined upon his head;”
but he abhorred himself when God shined into his heart.
(Comp. Job xxix. with chap. xlii,)

Thus it is that God’s truth ever acts on the heart and
conscience. It reveals what a man is. Thus it will be
before “ the great white throne” when “the books will be
opened.” Men will not be occupied with what they are
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nof, but what they are. Nothing can be more worthless
than to be looking at my negative condition. I may pro-
ceed to any imaginable length, saying, “I am not this—I
am not that—1I am not the other;” for, after all, the question
must be asked and answered, “ WHAT AM I?” Iamnm,
assuredly, something ; and it is with that something, what-
ever it is, that God must deal, either in grace, now, or in
judgment, by and by—either to meet it with the blood of the
‘Lamb, at this moment, or consign it to the lake of fire, for
ever. True, I may not be “as other men;” but it is very
evident T am not what I ought to be; and, hence, if T trust
in myself, I am trusting in that which is what it ought not
to be, and I must perish eternally. This is plain enough.
So long as T am merely comparing myself with “other
men;” T may have some ground for boasting, for there is
not a criminal, at this moment, in all the cells of Newgate,
who could not find another criminal whom he might think
more guilty than himself. The question, however, is not,
are there others worse than I? but am I what I ought to be?
Reader, have you ever retired into the solitude of the pre-
sence of the Almighty and there put the question, pointedly,
and solemnly, to your own heart, “* WHAT AM I?” If
not, do it, now, I beseech you. Depend upon it, if you put
this question, honestly, you will get back, from the depths
of your moral being, this one reply—* A LOST SINNER 1*
And what does a lost sinner want? salvation! Not a half-
salvation—not a hope of salvation—not a doubtful salvation;
but a full, free, present, personal, perfect and everlasting
salvation. This is what the sinner needs—this is what the
gospel reveals—this is what the publican found.

The pharisee did not want this salvation. Why? because
he did not know what ke was. He was occupied with what
he was not. He was comparing himself with ¢ other men.”
He was measuring himself by an imperfect rule, and could
not get a true answer.  Until a man has reached the truth
about himself, he does not want God’s salvation. He can
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manage for himself. The pharisee thought that fasting
twice in the seven days, and giving a tenth of his posses-
sions would be a sufficient answer to all God’s claims. If he
had any thought, at all, as to his sins, he imagined that
fasting and tithes could cancel them. Fatal delusion! soul-
destroying error! alas! what countless myriads have split
upon this rock! Reader, keep clear of it. See that you
are, now, resting as a lost sinner, in the perfect atonement
offered, on Calvary, over eighteen centuries ago. There the
work was finished in which the sinner can find settled and
everlasting rest.

Let us, now, turn to the publican. “And the publican
standing afar off.” 'This was taking his proper place, as a
sinner. *Ye who sometimes were far off.” (Eph.i. 13.)
He felt he had no right, in himself, to ‘“draw nigh.” He
knew the truth as to his positive condition. He was not
occupied with what he was not. “He would not lift up so
much as his eyes unto heaven.” So far from thinking he
had any right to be in heaven, he would not even dare to
look toward it. ¢ But smote upon his breast.” Asmuch as
to say * here—deep in this bosom of mine, lies the source of
all the evil, the root of the malady, the ancient seat of my
sore disease.” ¢ He smote upon his breast, saying, God be
merciful to me a sinner.” We have already remarked that
there is an ¢cy individuality about pharisaism. We have
now to remark that there is an infense individuality about
true conviction. This shines in the publican’s act of “smit-
ing on his breast;” and it sounds in the little word “me.”

The publican, then, saw and felt what he was. And what
was the result? Were two fastings and a tithe an answer
to his condition? Could they blot out his sins, or justify
him in the sight of God? By no means. There was one
thing, and but one, in the whole universe on which he could
fall back, and that was the propitiating—atoning—recon-
ciling sacrifice of Christ. 1 earnestly desire to put the
English reader in full possession of the force and value of
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the publican’s expression “ be merciful.” Any one knowing
Greek will see it at a glance. It is not often we trouble the
readers of ¢ Things New and Old” with any thing about
Greek, Indeed, we are too happy in the possession of our
precious and unrivalled English translation—the anthorized
version of the Holy Scriptures, to admit of our lightly
touching a single syllable.

However, we must, in common justice to the reader, inform
" him that the word used by the publican contains in it the
rich and precious thought of atonement, propitiation or
reconciliation. It is a totally different word from that used
by the blind man, at verse 38 of Luke xviii. though to the
English reader, it would seem to be the same. The publican’s
word is from the same root as * propitiation.” (Rom. iii, 25.
1John ii. 2.) It is part of the vemy same verb which is
rendered “make reconciliation.” (Heb. ii. 17.)  These facts
will suffice to unfold the perfect beauty, the divine aecuracy,
the evangelic fulness of this most interesting parable. The
blind man wanted pity for his blindness. The publican
wanted afonement for his sins. He knew that he was “ fur
off” and he wanted to be “brought nigh,” and nought but
BLOOD could do that. He felt that nothing but blood
could propitiate divine Justice or reconcile a sinner to heaven’s
offended Majesty. In one word, he fell back upon the
glorious doctrine of the blood, in which every sinner who
knows what he is, must find rest for his guilty conscience.
A pharisee may find rest in fastings and tithes. A convicted
sinner can only find rest in the blood of the Lamb. And,
blessed be God, there is a perfect rest there—a rest so perfect
that it needs no addition. Jesus has offered a full atonement.
He has made reconciliation. ¢ God hath set Him forth to
be a propitiation, through faith in His blood, to declare His
righteousness, in the remission of sins that are past, (i.e. sins
committed in former times, but remitted through the divine
forbearance) and to declare His righteousness, at this pre-
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sent time, that He might be just and the justifier of him that
believeth in Jesus.” (Rom. iii. 25, 26.)

It was on this foundation the publican took his stand. It
was not, by any means, with him, a question of coming
before God, in the credit of his prayers, as some would
teach us. He had no more confidence in his prayers than in
fastings or tithes. He simply took refuge in “the righte-
ousness of God, which is by faith of Jesus Christ, unto all
and upon all them that believe.” All this is fully involved
in the beautiful word which he uses. No doubt, we may
cry to God, we may pray without ceasing. It is the be-
liever’s highest and sweetest privilege to pray to his
heavenly Father, continually. But the publican did not
come before God depending upon prayers, but upon blood.
The blood of Jesus is the resting place for all who stand on
the same platform with the publican. Fastings, tithes, and
prayers are the resting-place for all who occupy the same
platform with the pharisee. The publican took his stand
just where Abel, Isaiah, Peter, and Paul took theirs, namely,
on the finished work of Christ.

And what was the result? It was precisely what might
be expected. “This man went down to his house JUSTI-
FIED.” Observe, he went down, not merely pardoned or
forgiven; but “justified "—made righteous. *He,” like
Abel, “obtained witness that he was righteous.” (Heb. xi.
4.) There was nothing against him. The atonement of
Christ, in which he took refuge, made him a perfectly
justified man. He had nothing to do with it. Jesus is the
propitiation. Fastings could not propitiate—tithes could
not propitiate— prayers could not propitiate, but the precious
blood of Christ can propitiate; and all who believe in that
“are justified from all things, from which they could not
be justified by the law of Moses.” (Acts xiii. 39.) Such is
the infinite value of the sacrifice of Christ, that all who put
their trust in it, are looked at by God, as perfectly righteous.
Being ‘a perfect work, it makes all who confide in it perfect,






