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FOBGIVENESS OP SINS. 

" OH ! the blessedness; transgression forgiven; sin covered." 
This, truly, is blessedness, and without this, blessedness 
must be unknown. To have the full assurance that my 
sins are all forgiven, is the only foundation of true happi¬ 
ness. To be happy -without this, is to be happy on the 
brink of a yawning gulf into which I may, at any moment, 
be dashed for ever. It is utterly impossible that any*one 
can enjoy solid happiness until he is possessed of the divine 
assurance that all his guilt has been cancelled by the blood 
of the cross. Uncertainty as to this, must be the fruitful 
source of mental anguish to any soul who has ever been led 
to feel the burden of sin. To be in doubt as to whether 
my guilt was all borne by Jesus or is yet on my conscience, 
is to be miserable. 

Now, before proceeding to unfold the subject of forgive¬ 
ness, I should like to ask my reader a very plain, pointed, 
personal question, namely, "Dost thou believe that thou 
canst have the clear and settled assurance that thy sins are 
forgiven ?" I ask this question, at the outset, because there 
are many, now-a-days, who profess to preach the gospel of 
Christ, and yet deny that any one can be sure that his sins 
are forgiven. They maintain that it is presumption for any 
one to believe in the forgiveness of his sins; and, on the 
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2 THINGS NEW AND OLD. 

other hand, they look upon it as a proof of humility to be 
always in doubt as to this most momentous point. In other 
words, it is presumption to believe what God says, and 
humility to doubt it. This seems strange in the face of 
such passages as the following, " Thus it is written, and 
thus it behoved Christ to suffer, and to rise from the dead 
the third day; and that repentance and remission of sins 

• should be preached in his name among all nations, be¬ 
ginning at Jerusalem." (Luke xxiv. 46, 47.) " In whom 
we have redemption through his blood, the forgiveness of 
sins, according to the riches of his grace." Eph. i. 7; 
Col. i. 14. 

Here we have remission or forgiveness of sins (the word 
is the same in the three passages) preached in the name of 
Jesus, and possessed by those who believed that preaching. 
A proclamation was sent to the Ephesians and Colossians, 
as belonging to the " all nations," telling them of forgive¬ 
ness of sins, in the name of Jesus. They believed this 
proclamation, and entered on the possession of the forgive¬ 
ness of sins. Was this presumption on their part? or 
would it have been piety and humility to doubt the 
forgiveness of sins ? True, they had been great sinners, 
"dead in trespasses and sins — children of wrath—aliens 
and foreigners—enemies by wicked works." Some of them 
had, doubtless, bowed the knee to Diana. They had lived 
in gross idolatry and all manner of wickedness. But then, 
"forgiveness of sins" had been preached to them in the 
name of Jesus. Was this preaching true, or was it not ? 
Was it for them, or was it not ? Was it all a dream—a 
shadow—a mist? Did it mean nothing? Was there 
nothing sure, nothing certain, nothing solid about it ? 

These are plain questions, demanding a plain answer 
from those who assert that no one can know for certain that 
his sins are forgiven. If indeed no one can know it now, 
then how could any one have known it in apostolic times ? 
If it could be known in the first century, then why not in 
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the nineteenth? "David describeth the blessedness of 
the man, unto whom God imputeth righteousness with¬ 
out works, saying, Blessed are they whose iniquities 
are forgiven, and whose sins are covered. Blessed is the 
man to whom the Lord will not impute sin." (Rom. iv. 
€—8.) Hezekiah could say, " Thou hast cast all my sins 
behind thy back." (Is. xxxviii. 17.) The Lord Jesus said 
to one, in His day, "Son, be of good cheer; thy sins be 
forgiven thee." Matt. ix. 2. 

Thus, at all times, forgiveness of sins was known with all 
the certainty which the word of God could give. Any one 
of the cases adduced above is sufficient to overthrow the 
teaching of those who assert that no one can know that his 
sins are forgiven. If I find from scripture that any one 
ever knew this marvellously precious blessing, that is quite 
•enough for me. Now, when I open my Bible, I find 
persons, who had been guilty of all manner of sins, brought 
to the knowledge of forgiveness; and I therefore argue 
that it is possible for the very vilest sinner to know, now, 
with divine certainty, that his sins are forgiven. "Was it pre¬ 
sumption in Abraham, in David, in Hezekiah, in the palsied 
man, and in numbers besides, to believe in the forgiveness of 
sins ? Would it have been a sign of humility and true piety 
in them to doubt ? It will, perhaps, be argued that these 
were all special and extraordinary cases. Well, it matters 
'not, so far as our present question is concerned, whether 
they were ordinary or extraordinary. One thing is plain, 
they completely disprove the assertion that no one can 
know that his sins are forgiven. The word of God teaches 
me that numbers, subject to like passions, like infirmities, 
like failures, and like sins as the writer and reader, were 
brought to know and rejoice in the full forgiveness of sins, 
and hence those who maintain that no one can be sure on 
this momentous question, have no scriptural foundation for 
their opinion. 
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But is it true that the cases recorded in the holy scripture 
are so special and extraordinary as not to afford any 
precedent for us ? By no means. If any case could be so 
regarded it is surely that of Abraham, and yet of him we 
read that " I t was not written for his sake alone, that 
righteousness was imputed to him; but for us also, to 
whom it shall be imputed, if we believe on him that raised 
up Jesus our Lord from the dead; who was delivered 
for our offences, and was raised again for our justifica¬ 
tion." (Romans iv. 23—25.) "Abraham believed in the 
Lord; and he counted it to him for righteousness." (Gen. 
xv. 6.) And the Holy Ghost declares that righteous¬ 
ness shall be imputed to us also, if we believe. "Be 
it known unto yon therefore, men and brethren, that 
through this man is preached unto you the forgiveness 
of sins: and by him all that believe are justified from 
all things from which ye could not be justified by 
the law of Moses." (Acts xiii. 38, 39.) " To him give 
all the prophets witness, that through his name whosoever 
believeth in him shall receive remission of sins." Acts 
x. 43. 

Now, the question is, what did the Apostles Peter and 
Paul mean, when they so unreservedly preached the for¬ 
giveness of sins to those who listened to them ? Did they 
really mean to convey to their hearers the idea that no one 
could be sure that he possessed this forgiveness of sins? 
When, in the synagogue of Antioch, Paul said to his 
audience, "We declare unto you glad tidings" did he 
entertain the notion that no one could be sure that his sins 
were forgiven ? How could the gospel ever be called " glad 
tidings " if its only effect was to leave the soul in doubt 
and anxiety? If indeed it be true that no one can enjoy 
the assurance of pardon, then the whole style of apostolic 
preaching should be reversed. We might then expect to 
find Paul saying to his hearers, " Be it known unto you 
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therefore, men and brethren, that no one can ever know, in 
this life, whether his sins are forgiven or not." Is there 
aught like this in the entire range of apostolic preaching 
and teaching ? l)o not the apostles every where set forthv 

in the fullest and clearest manner, remission of sins as the 
jiecessary result of believing in a crucified and risen 
Saviour ? Is there the most remote hint of that which is 
so much insisted upon by some modern teachers, namely, 
that it is a dangerous presumption to believe in the full 
forgiveness of all our sins, and that it argues a pious and 
humble frame of soul to live in perpetual doubt? Is 
there no possibility of ever enjoying, in this world, the 
comfortable certainty of our eternal security in Christ? 
Can we not rely upon God's word, or commit our souls to 
the sacrifice of Christ ? Can it be possible that the only 
effect of God's glad tidings is to leave the soul in hopeless 
perplexity? Christ has put away sin; but I cannot 
know it! God has spoken ; but I cannot be sure! The 
Holy Ghost has come down ; but I cannot rely upon his 
testimony! It is piety and humility to doubt God's word, 
to dishonour the atonement of Christ, and to refuse the 
faith of the heart to the record of the Holy Ghost! Alas! 
alas! if this is the gospel, then adieu to peace and joy 
in believing. If this is Christianity, then in vain has " the 
dayspring from on high visited us to give the knowledge of 
salvation through the remission of our sins." (Luke i.) If 
no one can have this " knowledge of salvation," then to 
•what end has it been given ? 

And let my reader bear in mind that the question before 
us is not whether a person may not deceive himself and 
•others. This would be at once ceded. Thousands, alas! 
have deceived themselves, and thousands more have deceived 
others. But is that any reason why I cannot possess the 
absolute certainty that what God has said is true, and that 
•the work of Christ has availed to put away all my sins? 
Men have deceived themselves, and therefore I am afraid to 
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trust Christ! Men have deceived others, and therefore I 
am afraid that God's word will deceive me! This is really 
•what it all amounts to, when put into plain language. 
And is it not well to have things thus put ? Is it not need¬ 
ful, at times, to strip certain propositions of the dress in 
which legality and fleshly pietism would clothe them, so 
that we may see what they are ? Does it not behove us, 
when men stand forth as the professed and authorized ex¬ 
ponents of a sound and enlightened Christianity, to test 
what they say by the unerring standard of holy scripture ? 
Assuredly it does ; and if they tell us we can never be sure 
of salvation ; and that it is presumption to think of such a 
thing; and, further, that the very utmost we can attain to 
in this life is a faint hope that, through the mercy of God, 
•we may get to heaven when we die; we must utterly reject 
such teaching, as being in direct opposition to the word of 
God. False theology tells me I can never be sure, God's 
word tells me I can. Which am I to believe ? The former 
fills me with gloomy doubts and fears; the latter impart* 
divine certainty. That casts me upon my own efforts; this 
upon a finished work. To which shall I attend ? Is there 
a shadow of foundation, throughout the entire volume of 
God, for the notion that no one can be sure of his eternal 
salvation ? I most fearlessly assert there is not. So far 
from this, the word of God, in every section of it, sets be¬ 
fore us, in the clearest way, the privilege of the believer to 
enjoy the most unclouded certainty as to his pardon and 
acceptance in Christ. 

And, let me ask, is it not due to God's faithful word, and 
Christ's finished work, that the soul confiding therein 
should enjoy the fullest assurance ? True, it is by faith that 
any one can so confide, and this faith is wrought in the 
heart by the Holy Ghost. But all this, in nowise, affects 
our present question. What I desire is that my reader 
should rise from the study of this paper with a full and 
firm conviction that it is possible for him to possess the-
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present assurance that lie is as safe as Christ can make him. 
If any sinner ever enjoyed this assurance, then why may 
not my reader now enjoy it ? Is Christ's work finished ? 
Is God's word true ? Yes, verily. Then, if I simply trust 
therein, I am pardoned, justified, and accepted. All my 
sins were laid on Jesus when He was nailed to the cursed 
tree. Jehovah made them all meet on Him. He bore them, 
and put them away; and, now, He is up in heaven without 
them. This is enough for me. If the One who stood 
charged with all my guilt is now at the right hand of the 
Majesty in the heavens, then, clearly, there is nothing 
against me. All that divine justice had against me was 
laid on the Sin-hearer, and He endured the wrath of a sin-
hating God that I might be freely and for ever pardoned 
and accepted in a risen and glorified Saviour. 

These are glad tidings. Does my reader believe them ? 
Say, beloved, dost thou heartily believe in a dead and risen 
Christ ? Hast thou come to Him, as a lost sinner, and put 
thy heart's full confidence in Him? Dost thou believe 
that He died for our sins, according to the scriptures, and 
that He was buried and rose again the third day according 
to the scriptures ? If so, thou art saved, justified, accepted, 
complete in Christ. True thou art, in thyself, a poor feeble 
creature, having an evil nature to contend with, every mo¬ 
ment ; but Christ is thy life, and He is thy wisdom, and thy 
righteousness, thy sanctification, thy redemption, thy all. 
He ever lives for thee up in heaven. He died to make thee 
clean. He lives to keep thee clean. Thou art made as clean. 
as His death can make thee, and thou art kept as clean as 
His life can keep thee. He made Himself responsible for 
thee. God sees thee to be what Christ has made thee to be. 
He sees thee in Christ and as Christ. Wherefore, then, I 
pray thee, tread no more those gloomy corridors of legalism, 
pietism, and false theology, which have resounded for ages 
with the sighs and groans of poor sin-burdened, and mis¬ 
guided souls ; but seeing the fulness of thy portion, and the 
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completeness of thy standing in a risen and victorious 
Christ, rejoice in Him all thy days upon earth, and live ia 
the hope of being with Him for ever in His own mansions 
of heavenly glory. 

At some future time, we may pursue the subject of for¬ 
giveness of sins; but we are anxious to give a full, clear, 
and decided testimony in this, our opening number for 1862, 
to the precious truth so frequently called in question by some 
of those who profess to preach the gospel, namely, that there 
is not such a thing as absolute certainty—divine, unclouded 
certainty—of our eternal security in Christ. May the Holy 
Ghost impart this certainty to my reader, ere he lays down 
this paper. May all the people of God be led to see that 
" God hath not given us the spirit of fear; but of power, 
and of love, and of a sound mind." 2. Tim. i. 7. 

THE BEAZEN SEA. 

(2 Chron. iv.) 

" AND Solomon made a molten sea of ten cubits from brim 
to brim, round in compass, and five cubits the height 
thereof; and a line of thirty cubits did compass it round 
about. And under it was the similitude of oxen, which 
did compass it round about; ten in a cubit, compassing the 
sea round about. Two rows of oxen were cast, when it was 
cast. It stood upon twelve oxen, three looking toward the 
North, and three looking toward the West, and three looking 
toward the South, and three looking toward the East; and 
the sea was set above upon them, and all their hinder parts 
were inward. And the thickness of it was an handbreadth. 
and the brim of it like the work of a brim of a cup, with 
flowers of lilies; and it received and held three thousand 
baths THE SEA WAS FOR THE PRIESTS TO WASH IN." 

12 Chron. iv. 2—6.) 
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In order to a clear understanding of the doctrine taught 
us in this beautiful and significant figure, three things 
demand our attention, namely, the material, the contents, 
the object. May God the Spirit guide our thoughts and 
speak to our hearts as we dwell upon these things! 

I. The Material. Solomon's molten sea was made of 
trass, which is the apt symbol of divine righteousness 
demanding judgment upon sin, as in the brazen altar; or 
demanding judgment upon unckanness, as in the brazen 
sea. The Lord Jesus is spoken of, in the first chapter of 
Revelation, as having1 " His feet like unto fine brass as if 
they burned in a furnace." It is thus He is seen walking 
amongst the candlesticks. He cannot tolerate evil, but 
must, in the exercise of judgment, trample it beneath His 
feet. This will explain the reason why the altar where sin 
was expiated, and the sea where defilement was washed 
away, were both made of brass. Every thing in scripture 
has its meaning, and we should seek, in a spirit of prayer, 
to ascertain what that meaning is. 

Now, it is most comforting and establishing to the heart 
to be assured of this, that the sin which God freely pardons, 
and the uncleanness which he freely removes, have been 
both fully and for ever judged and condemned in the cross. 
Not a single jot or tittle of guilt—not a single trace of 
uncleanness has been passed over; all has been divinely 
judged. " Mercy rejoiceth against judgment;" and " Grace 
reigns through righteousness." (James ii. 13; Bom. v. 21.) 
The believer is pardoned and cleansed; but his guilt and 
uncleanness were judged on the cross. The knowledge of 
this most precious truth works in a double way—it sets the 
heart and conscience perfectly free, while, at the same time, 
it causes us to abhor sin and uncleanness, with an ever 
growing intensity. The altar of brass told forth, in mute 
yet impressive eloquence, its double story: guilt had been 
divinely condemned, and therefore could be divinely par¬ 
doned. The molten sea gave silent but clear testimony to 
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the fact that uncleanness had been divinely judged, and, on 
that ground, could be divinely -washed away. 

What deep consolation for the heart, in all this! And 
yet it is holy consolation. I cannot gaze upon the antitype 
of the altar and lightly commit sin. I cannot muse upon 
the antitype of the molten sea, and indifferently contract 
defilement. My consolation is deep and solid, because I 
know I am pardoned and cleansed; but my consolation is 
holy, because I know that Jesus had to yield up His life to 
procure my pardon and cleansing. God has been perfectly 
glorified; sin and uncleanness have been perfectly con¬ 
demned ; I am set eternally free ; but the death of Christ 
is the basis of all. Such is the consolatory yet holy lesson 
taught us in the material of the brazen^altar and the molten 
sea. Nothing is passed over by God; and yet nothing is 
imputed to me, because Christ was judged for all. 

II. Let us now consider, in the second place, the contents 
of Solomon's molten sea. " I t received and held three 
thousand baths" of water. If at the altar I see brass in 
connection with blood, at the sea I find brass in connection 
•with water. Both point to Christ. " This is he that came 
by water and blood, Jesus Christ; not by water only, but 
water and blood." (1 John v. 6.) " But one of the soldiers 
•with a spear pierced his side, and forthwith came thereout 
blood and water." (John xix. 34.) The blood that expiates, 
and the water that cleanses, both flow from a crucified 
Saviour. Precious and solemn truth! Precious, because 
we have expiation and cleansing; solemn, because of the 
way in which we get them. 

But the brazen sea contained water, not blood. Those 
•who approached thereto had already proved the power of 
the blood, and therefore only needed the washing of water. 
Thus it was in the type, and thus it is in the antitype. A 
priest, under the law, whose hands and feet had become 
defiled, did not need to go back to the brazen altar; but 
forward to the brazen sea. He did not need again to apply 
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the blood, in order to constitute him a priest, but only to 
•wash with water, to enable him to discharge his priestly 
functions. So now, if a believer fails, if he commits sin, if 
he contracts defilement, he does not need to be again washed 
in the blood, as at the first, but simply the cleansing action 
of the word, whereby the Holy Ghost doth apply to the 
soul the remembrance of what Christ has done, so that the 
defilement is removed, the communion restored, and the 
spiritual priest fitted, afresh, to discharge his priestly 
functions. " He that is washed needeth not, save to wash 
his feet, but is clean every whit." (John xiii. 10.) " The 
worshippers once purged should have had no more conscience 
of sins." (Heb. x. 2.) Does this make little of defilement ? 
The very opposite. Did the provision of a molten sea, 
with its three thousand baths of water, make little of 
priestly defilement ? Did it not rather prove how much 
was made of it—what a serious matter it was in the judg¬ 
ment of God—how impossible it was to go on with a single 
soil upon the hands and feet ? 

Let my reader ponder this matter. Let him examine it 
in the light of scripture. Let him see that he really 
understands it. There is, in many cases, a great want of 
clearness as to the doctrine set forth in the brazen altar 
and the molten sea. Hence it is that so many earnest 
Christians get into spiritual darkness and trouble as to the 
question of daily sins and daily defilement. They do not 
see the divine completeness of their purgation, by the blood 
of Christ, and they therefore entertain the idea that they 
must, on every fresh occasion, betake themselves, as at the 
beginning, to the brazen altar, as if they had never been 
washed at all. This is a mistake. "When once a man is 
purged by the blood of Jesus, he is clean for ever. If 
Christ has cleansed me, I am divinely, and, therefore, 
eternally clean. I am introduced into a condition to which 
perfect cleanness attaches, and I can never be out of it. I 
may lose the sense of it, the power of it, the enjoyment of 
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it. Peter speaks of some forgetting that they were purged 
from their old sins. If sin be trifled with, and if self be 
not judged, it is hard to say what a Christian may come to. 
The Lord give us to walk softly and tenderly, before Him, 
every day, so that we may not eome under the blinding and 
hardening influence of sin! 

But, be it remembered, that the most effectual safeguard 
.against the working and the influence of sin, is to have the 
heart established in grace, and to be clear in the apprehen¬ 
sion of our standing in Christ. To be dark or doubtful as 
to these things is the sure way of falling into Satan's 
snares. If I am seeking to live a holy life in order to 
establish my position before God, I shall either be propped 
up in pharisaism, or plunged into some horrible sin. But 
when 1 know that all my sins and all my defilements were 
judged and condemned in the cross, and that I am justified 
and accepted in a risen Christ, then I stand on the true 
ground of holiness. And, if I fail, as, alas! I do constantly, 
I can bring my failure to God, in confession and self-
judgment, and know Him as faithful and just to forgive me 
my sins and to cleanse me from all unrighteousness. I 

Judge myself on the ground of this, that Christ has been 
already judged before God for the very thing which I con¬ 
fess in His presence. If it were not so, my confession would 
be of no use. The only ground on which God can be 
"faithful and just to forgive and cleanse" is that Christ 
has already been judged on my behalf; and, most assuredly 
<3od will not execute judgment twice for the same thing. 
True it is—blessedly true, I must confess and judge myself, 
if I have gone wrong. A single sinful thought is sufficient 
to interrupt my communion. Every such, thought must be 
judged, ere my communion can proceed. But it is as a 
purged one that I confess. I am no longer viewed as a 
sinner, having to do with God as a Judge. I am now in the 
position of a child having to do with God as a Father. He 
•has made provision for my daily need, a provision, •which. 
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does not involve a denial of my place and portion, or an 
ignoring of the work of Christ; but a provision which 
tells me at once of the holiness and grace of Him who made 
it. I am not to ignore the altar because I need the sea, but 
I am to adore the grace of Him who provided both the one 
and the other. 

III. Having said thus much on the material and contents 
of Solomon's molten sea, a very few words will suffice as to 
the object thereof. " The sea was for the priests to wash 
in." Thither came the priests, from day to day, to wash 
their hands and feet, so that they might always be in a fit 
condition to go through their priestly work. A striking 
type, this, of God's spiritual priests, that is to say, of all 
true believers whose works and ways need to be cleansed 
by the action of the word. Both the brazen laver, in the-
tabernacle, and the brazen sea in the temple, foreshadowed 
that " washing of water by the word " which Christ is now 
carrying on by the power of the Holy Ghost. Christ, in 
Person, is acting up in heaven for us; and, by his Spirit 
and word, He is acting in us and on us. Thus, and only 
thus, are we enabled to ge' an. He restores us when we 
wander; He cleanses us from every soil; He corrects our 
every error. He ever liveth for us. We are saved by His 
life. He maintains us in the full power and integrity of 
the position in which His precious blood has set us. All is 
secured in Him. " Christ loved the church, and gave 
himself for it; that he might sanctify and cleanse it with 
the washing of water by the word, that he might present 
it to himself a glorious church, not having spot or wrinkle 
or any such thing; but that it should be holy and without 
blemish." Eph. v. 25—27. 

And now, one word as to the "oxen" which sustained 
the brazen sea. The ox is used in scripture as the symbol 
of patient labour; and hence their significant place beneath 
the brazen sea. From whatever side the priest approached, 
he was met by the apt expression of patient labour. It 


