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ALONE WITH JESUS. 

(Read John viii. 1—11.) 

THE more closely and prayerfully we study the four gospels, 
the more clearly do we see the distinct design of the Holy 
Ghost in each, and the perfect way in which He has pursued 
and carried out that design, even in the most minute details. 
The grand theme of each is Christ; but in no two of the 
gospels is He presented in the same way. In Matthew, 
we have Him as the Messiah—Son of Abraham, Son of 
David—a Jew—Heir of the promises made to the fathers—• 
Heir of the throne of David—Pulfiller of the prophecies— 
presented to Israel, according to their own scriptures, and 
deliberately rejected. 

Such is the distinct object of the Holy Ghost in Matthew 
—such His marked design. This He pursues throughout, 
with unswerving faithfulness. To this end everything is 
made subservient. With a view to this He culls, groups, 
and arranges His materials. For this, chronological order 
is set aside without hesitation and without apology. Scenes 
and circumstances, separated by many months, are grouped 
together, by the skilful hand of the Holy Ghost, for the 
specific purpose of presenting His subject in perfect keep¬ 
ing with the scope and design of the entire gospel, from 
which He never diverges the breadth of a hair. In a 
word, Matthew groups for dispensational ends. His is 
what we may venture to call the great dispensational 
gospel. Thus much as to Matthew. 

In Mark, we have our blessed Lord as the Servant—tht 
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a THINGS HEW AKD OLD. 

perfect Workman—the divine Minister—the indefatigable 
Preacher and Teacher, whose days were given to work, and 
His nights to prayer—who could hardly find time to eat or 
sleep—the most laborious Worker that ever wrought in 
God's great harvest field. Mark tells us, by the Holy 
Ghost, what the Saviour did and how He did it. Hia 
gospel is a marvellous record of work, from first to last.-
We have no record of our Lord's birth—no genealogical 
chain stretching away back to David, to Abraham, or to 
Adam. There was no need to trace the pedigree of One 
who came to serve—to work—to toil night and day. The 
question in Mark is not so much who He was, as what He 
iid. We are simply told that He was " Jesus Christ, the 
Son of God," and forthwith the inspired penman plunges 
into liis subject, and gives us a rapid survey of a life of 
unparalleled labour—a path of service pursued with un¬ 
flinching decision, from the manger of Bethlehem to the 
cross of Calvary-—resumed in resurrection and carried on 
from the right hand of the Majesty in the heavens. See 
Mark xvi. 19, 20. 

Thus much as to Mark, who, we may further add, observes 
throughout the strict historical order. It is important for 
the reader to note this, as it will enable him to see the 
instances in which both Matthew and Luke depart from 
strict chronological sequence, 

Luke gives us " The man Christ Jesus." Such is pre¬ 
eminently his theme. Hence he gives us the pedigree traced 
up, not merely to David and Abraham, but to Adam and to 
God. I t is not the Messiah, nor the Jew nor the worker, 
but the man. All that is exquisitely human we have in 
Luke, just as we have all that is purely Jewish in Matthew, 
all that is directly ministerial in Mark. Luke groups for 
moral ends, as Matthew for dispensational purposes. Mark 
does not group; he simply records, in historic order, the 
facts of our Lord's marvellous ministry. 

Now, before turning to that gospel from which the sub-
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ject of this paper is selected, we would request the reader's 
earnest attention to what we have stated in reference to the 
three synoptical gospels, as they have heen called. We 
would ask him to study the gospels for himself; to compare 
the passages diligently; to seek to understand why Matthew 
or Luke departs, in any given case, from the exact order of 
time; to ask God to teach him, by His Holy Spirit, the 
true reason for every such departure. In this way, we feel 
persuaded, he will reap a rich harvest of blessing. He will 
obtain a deeper insight into the infinite wisdom that dictated 
those peerless documents. He will rise from his study with 
a more profound faith in the plenary inspiration of these 
wonderful narratives. 

Furthermore, he will see that those very passages in 
which the rationalist, the sceptic, or the infidel has sought 
to find flaws and discrepancies, present the most striking 
and exquisite proofs of divine wisdom and marked design. 
He will be convinced that there is no standing-ground 
between these two conclusions, that the evangelists were 
either divinely inspired, or they were the most senseless 
narrators that ever put pen to paper. That they were 
divinely inspired is proved in every page, in every para¬ 
graph, in every line. The internal evidence is perfectly 
irresistible; and hence it follows that these inspired writers 
could no more clash one with another than two heavenly 
bodies, while pursuing their divinely appointed orbits, could 
come in collision. If, therefore, there seem to be a discre¬ 
pancy, it is simply because of our ignorance. Let us 
devoutly own this, and wait for further light. 

We shall now proceed with our immediate theme. 
The Gospel of John has a character peculiarly its own. 

In it the Holy Ghost unfolds to our view the Person of the 
Son of God—the Word—the Eternal Life—the true God. 
It is not the Messiah, as in Matthew—not the Minister, as 
in Mark—not the social Man, as in Luke; but the Son, 
•what He was in Himself from all eternity; what He was, 
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though rejected by Israel and the world at large ; what H« 
was to any poor way-worn, heavy laden, sin-burdened 
creature who crossed His blessed path. 

Such is the lofty theme of the divinely inspired John. 
And what is so peculiarly touching is, that while he gives 
us the very highest possible view of the Blessed One—the 
most glorious revelation of the Person of the Son—he, 
nevertheless, continually shews Him to us alone with the 
tinner. This surely is a fact full of sweetness, comfort, and 
divine power for us. 

Let us look at the opening paragraph of John viii.—a 
paragraph that bears upon its every clause the stamp of 
livine inspiration. Our blessed Lord, having spent His 
night on the lonely mountain top, is found, early in the 
morning, at His post, teaching the people in the temple. 
Into His holy and gracious presence, the scribes and 
Pharisees bring a poor convicted sinner—one respecting 
whom there could be no possible mistake—one who had 
openly and flagrantly broken the law of Moses. They quote 
the law against her. " Moses in the law commanded us 
that such should be stoned; but what sayest thou ?" 

Here then was a case. These men, no doubt, thought to 
involve our Lord in a dilemma. They wanted to bring 
Him into collision with Moses—to make it appear that He 
was throwing the law overboard. This might seem very 
clever; but ah! what is cleverness in the presence of God? 
Still their purpose was obvious. If He had said, " Stone 
her," they might pronounce Him no better than Moses. If, 
on the other hand, He had said, "You must not stone 
her," then He was making void the law. But He said 
neither. " The law was given by Moses," and the Lord 
allows it to stand in all its majesty, in all its stringency, in 
all its force. He came not to destroy the law, but to 
magnify it in the very highest possible manner, both in His 
life and in His death. 

I t is a yery grave error indeed to suppose ithat the law is 
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set aside. So far from this, the apostle, in his first epistle 
to Timothy, declares that, " The law is good if a man use it 
lawfully." If the law were dead or set aside, it could not 
&e said to be good for anything, for that which is dead is 
good for nothing. What then is the law good for ? Not 
for justification, but for conviction—not as a rule of lift, but 
as a rule of death. 

It is thus our Lord uses it in the scene now before us. 
He turns the sharp edge of the law right back against the 
fflen who had quoted it against a poor fellow sinner. With 
those men He could have no sympathy whatever. They 
had conducted this woman into His presence in order to 
have jadgment pronounced and executed upon her. But 
He had not come to judge, but to save. And yet, as Ha 
says, at verse 16, if He judged, His judgment was true—> 
oh! how true in the case of the scribes and Pharisees I 
They had accused the sinner, and they would fain accuse 
the Saviour; but He makes them accuse themselves. 
"Jesus stooped down, and with his finger wrote on the 
ground." There He was the great Lawgiver Himself, the 
very: One whose finger had written the first set of tables. 
How little they knew this ! They were quoting the law 
against a feHow sinner, in order to find occasion against the 
Lawgiver. What a position for men to find themselves in! 
In the presence of the Lawgiver, quoting the law, them¬ 
selves guilty before Him! 

There ia something awfully interesting here. Indeed 
there is not such a scene anywhere else in the sacred canon. 
It is perfectly unique. Little did these men know what 
they were doing for the poor convicted one, and for untold 
millions besides, when they led her into the presence of 
Jesus. Her very best friends could not have done betUt 
for her. 

But let us pursue the marvellous narrative. 
" So, whan they continued asking him, he lifted up him-

telf, and said onto them, He that is without sin among 
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you, let him first cast a stone at her." They were deter¬ 
mined to have an answer, and truly He let them have one 
If they would place Him, before the time, in the judgment 
seat, He must judge all. He could not give a partial 
judgment. He could not judge one and let another pass. 
In point of fact, He judged no man. The object of His 
blessed mission to a world of sinners was not judgment, 
but salvation. He came not to cast a stone at a poor, 
guilty sinner. They could never get Him to engage in 
such work, blessed for ever be His glorious name. How 
could a divine Saviour cast the stone of judgment at a 
lost convicted sinner ? Impossible. If there was a sinless 
one among them, let him proceed to do the work of judg¬ 
ment. No doubt the sinner was guilty, and moreover, the 
sentence of Moses was as distinct as possible; but where 
was the executioner? This was the puzzling question. 
Who could dare to lift the first stone ? 

What a complete turning of the tables is here! What 
becomes of all the cleverness ? What an intensely interest¬ 
ing moment! What principle was at stake! There is the 
sinner—there is the law—there too is the Lawgiver; but 
who will presume, in His presence, to execute the sen¬ 
tence ? This is the point ? " And again he stooped down, 
and wrote on the ground." Does this remind us of the 
writing of the second set of tables that were enclosed in the 
ark and covered with the mercy seat ? Is there anything 
significant, anything suggestive, in these two writings on 
the ground ? One thing is clear, namely, that conscience 
was set to work. " They which heard it, being convicted 
by their own conscience, went out one by one, beginning 
at the eldest, unto the last: and Jesus was left alone, and 
the woman standing in the midst." 

Nothing can exceed the moral power of all this. These 
scribes and Pharisees are driven out by the intense power of 
the light that was shining upon them. They could not 
stand it. Neither human cleverness nor human righteous-
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ness can stand the test of the divine presence. These m«u 
were wrapped up in the cloak of their own fancied sanctity, 
and hence they could not endure the light. In order to be 
ahle to ahide in the presence of God, we must take our true 
place as utterly lost, guilty, and undone—no cloak—no 
righteousness—no holiness—no wisdom—not one jot or 
tittle of anything good in ourselves. But the scribes and 
Pharisees were not on this ground at all. They were men 
of character—men of weight—men of reputation, in the 
world; and the light of what God is—God in Christ—was 
shining, in full blaze upon them, and they dare not say 
they were without sin, and all that remained was for them 
to make their escape as speedily as possible from the action 
of a light that was reading them through and through. 

But why did they begin with the eldest ? Why was he 
the first to retreat? Because he had the greatest reputa¬ 
tion to maintain—the character of highest standing to 
support. No one who has a reputation to maintain—a 
na.me or a character to keep up, amongst his fellows, can 
stand for a moment in the light of the presence of God. 
Such an one can do well enough in the presence of hia 
fellows ; he can get on in the world inasmuch as there such 
are highly esteemed. A man of character is respected 
amongst men. But let us remember these solemn and 
salutary words, " That which is highly esteemed among 
men is abomination in the sight of God." God values a 
broken heart, a contrite spirit, a lowly mind. " To this 
man will I look, even to him who is of a broken and con¬ 
trite spirit, and trembleth at my word." Now the scribes 
and Pharisees were the direct opposite of all this, and 
hence they could find no place in the presence of Jesus. 

" They went out," not in a crowd, not promiscuously, but 
" one by one." Conscience is an individual thing. Had 
they remained, they must strip off their cloaks, and cry out, 
" Just as I am, without one plea." For this they were not 
prepared. They were thoroughly confounded, and sent 
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abont their business. The Light of the world was shining 
in the full lustre of His heavenly beams, and these muffled 
men could not endure His brightness, and so they went out 
and left the poor sinner alone with Jesus. 

Blessed moment for her ! The whole scene cleared. No 
answer, no sentence—no executioner—not a single stone of 
judgment. How was this ? Was she not a sinner ? Yes, 
a flagrant one. Was not the law against her ? No doubt. 
How was it then ? Jesus was there—the divine embodi¬ 
ment of " grace and truth," and He was not going to stone 
a poor convicted sinner. It was not for such an object that 
He had left that bright and blessed world above. Had it 
been only a question of stoning the sinner, Moses could 
have managed that. There was no need for Moses' Master 
to come down into this world. 

But oh! there was grace in the heart of Jesus—yes, 
grace and truth, and truth and grace. Both shine out, with 
peculiar lustre, in this truly inimitable scene. " Truth," in 
its mighty moral force, had driven tho accusers from the 
scene; and now " grace," in all its sweetness and soothing 
power, rises with healing in its wings upon the soul of the 
poor trembling sinner, and sounds in her ears these precious 
words, " Neither do I condemn thee." Precious accents ! 
sweet, ineffably sweet, to a broken heart and contrite spirit! 
gladdening beyond expression to one who had, a moment 
before, been expecting the stones of judgment to fall thick 
upon her guilty head. Mercy rejoices over judgment; and 
grace reigns through righteousness, unto eternal life, by 
Jesus Christ our Lord. 

Yes, that blessed One knew what it was to cost Him to 
epeak such words in the ear of a sinner. It was to cost 
Him His life. That woman deserved to die. There could 
be no question about that. " The soul that sinneth shall 
die" was the stern sentence of God's law—the solemn 
enactment of His government. Was Jesus going to reverse 
this sentence ? Nay; but He was going to bear it in the 
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sinner's stead. He, the sinless One who alone had the 
right to cast the stone at the sinner, was to expose Himself 
to the stroke of justice, and have the stone oast at Him. 

Such is the solid basis on which the glorious ministry of 
reconciliation rests—the atoning death of Christ—His 
giving Himself the just for the unjust. It will perhaps be 
said that there is nothing about atonement in John viii. 
True; the great subject of the entire Gospel of John is the 
Person, not the atoning work of the Son. But it is need¬ 
ful, nay essential, for us to know the ground on which our 
blessed Lord could speak those words of balm and consola¬ 
tion in a sinner's ear, " Neither do I condemn thee." That 
ground is, unquestionably, His sacrificial atoning death. 
In no other way—on no other ground, could sin be passed, 
remitted, or blotted out. " Without shedding of blood is 
no remission." Solemn yet glorious words! Solemn, as 
letting us know what sin is. Glorious, as letting us know 
what remission is. 

But let us carefully mark the authority on which the 
woman knew she was not condemned. What was it? 
Simply the word of Jesus. She knew it because He said 
it. Blessed authority—nothing like it—none other but it. 
Christ's work the basis—His word the authority. How 
simple! How solid! How satisfactory! Nothing can 
touch it. All the powers of earth and hell—men and 
devils, cannot shake this foundation—the foundation of a 
divine work, a divine word—a foundation on which the 
reader who needs and desires it, may rest this moment, and 
rest for ever. 

The scribes and Pharisees knew nothing of this ground 
or this authority. If they had met the woman on her way 
out from the Lord's presence, and questioned her as to the 
issue of her interview, how they would have scorned the idea 
of " no condemnation!" They would have sent her to a 
reformatory or a penitentiary, and after some years of moral 
reform they might begin to admit that there was some 

157-2 
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faint hope for such a wretched creature. But ah! what a 
sorry basis is moral reform !—what a poor authority is a 
human certificate ! No, reader; it will never do—never 
stand—never suit either for God or for thy precious soul. 
It must be all divine. And so it is, blessed be God! 
Christ did the work—God speaks the word—faith believes 
and fills the heart with peace and joy. Nor this only. 
The same grace that fills the heart with peace, gives power 
over sin in all its workings. For let it never be forgotten 
that an indissoluble link binds together these two utter¬ 
ances, "No condemnation" — "Sin no more." Grace 
shines in the one; holiness breathes in the other. 

March ! March! March ! Earth groans as they tread; 
Each carries a skull, going down to the dead. 
Every stride, every stamp, every footfall is bolder: 
'Tis a skeleton's tramp with a skull on its shoulder. 
But oh! how he steps, with high tossing head, 
That clay-covered bone, going down to the dead. 

_ _ _ _ _ COXE. 

March! March! March! How lightly they tread, 
Looking up to that One who rose from the dead. 
Every stride, every step, every footfall is bolder : 
'Tis a sinner draws nigh, with a load off his shoulder. 
And oh ! how he steps, looking up to his Head, 
Who triumphantly rose from the midst of the dead. 

_ _ _ _ _ J. WILLANS. 

* * * * He is a path, if any he misled; 
He is a robe, if any naked be. 

If any chance to hunger, He is bread; 
If any be a bondman, He is free. 
If any be but weak, how strong is He! 
To dead men life is He. To sick men health. 
To blind men sight, and to the needy wealth. 
A pleasure without loss, 
A treasure without stealth! * * * * Arrow. 
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SHORT PAPERS ON CHURCH HISTORY; 

&C., &<!., &C. 

THE OSTENSIBLE CAUSES OF PEBSECUTION. 

The Romans professed to tolerate all religions, from 
which the commonwealth had nothing to fear. This was 
their boasted liberality. Even the Jews were allowed to 
live according to their own laws. What was it then, we 
may well ask, that could have caused all their severity to 
the Christians ? Had the commonwealth anything to fear 
from them? Had it anything to fear from those whose 
Jives were blameless, whose doctrines were the pure truth 
of heaven, and whose religion was conducive to the people's 
welfare, both publicly and privately ? 

The following may be considered as some of the unavoid¬ 
able causes of persecution, looking at both sides of the 
question: 

1. Christianity, unlike all other religions that preceded 
it, was aggressive in its character. Judaism was exclusive; 
the religion of one nation. Christianity was proclaimed an 
the religion of mankind or the whole world. This was an 
entirely new thing on the earth. " Go ye into all the world, 
and preach the gospel to every creature," was the Lord's 
command to the disciples. They were to go forth and 
make war with error, in every form and in all its workings. 
The conquest to be made was the heart for Christ. " The 
weapons of our warfare," says the apostle, " are not carnal, 
but mighty through God to the pulling down of strong¬ 
holds ; casting down imaginations, and every high thing 
that exalteth itself against the knowledge of God, and 
bridging into captivity every thought to the obedience of 
Christ." (2 Cor. x. 4, 5.) In this war of aggression with 
existing institutions, and with the corrupt habits of the 
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heathen, the disciples of Jesus had little to expect but 
resistance, persecution, and suffering. 

2. The pagan religion, which Christianity was rapidly 
•undermining and destined to overthrow, was an institution 
of the State. It was so closely interwoven with the entire 
civil and social systems, that to attack the religion was to 
be brought into conflict with both the civil and the social. 
And this was exactly what took place. Had the primitive 
Church been as accommodating to the world as Christen¬ 
dom is now, much persecution might have been avoided. 
But the time had not come for such lax accommodation. 
The gospel which the Christians then preached, and the 
purity of doctrine and life which they maintained, shook to 
the very foundation the old and deeply rooted religion of 
the State. 

3. The Christians naturally withdrew themselves from 
the pagans. They became a separate and distinct people. 
They could not but condemn and abhor polytheism, as 
utterly opposed to the one living and true God, and to the 
gospel of His Son Jesus Christ. This gave the Romans 
the idea that Christians were unfriendly to the human 
race, seeing they condemned all religions but their own. 
Hence they were called " Atheists," because they did not 
believe in the heathen deities, and derided the heathen 
worship. 

4. Simplicity and humility characterized the Christians' 
worship. They peaceably came together before sunrise or 
after sunset, to avoid giving offence. They sang hymns to 
Christ as to God ; they broke bread in remembrance of 
His love in dying for them; they edified one another and 
pledged themselves to a life of holiness. But they had no 
fine temples, no statues, no order of priests, and no victims 
to offer in sacrifice. The contrast between their worship 
and that of all others in the empire became most manifest 
The heathen, in their ignorance, concluded that the Chris¬ 
tiana had no religion at all, and that their secret meetings 


